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3.1.5. ORIGIN OF THE ROYAL POWER

As in the Near East, where the kings claim their power and legitimacy
from the gods, and often a particular god, the relationship between
Ahuramazda and the king occupies a prominent position in the Old Persian
inscriptions, the purpose of which, as is usual with royal inscriptions, was to
legitimate the rule of the king: it was bestowed upon him by the supreme
god and was acquired through legitimate succession.

In the Achaemenid inscriptions it is Ahuramazda who makes the kings,
and he does this in return for the kings’ worship by conferring upon them
xSaca “power.” The standard formula is:

Auramazda ... xsacam mana frabara Ahuramazda gave me the power (or:
realm).

For similar formulas in Ancient Near Eastern texts, cf.

From the reign of Tiglath-pileser I (1114-1076 B.C.E.): “Great gods,
managers of heaven (and) underworld, ... who make great the sovereignty
of Tiglath-pileser, ... upon him you set the exalted crown, you grandly
established him for sovereignty over the land of the god Enlil ...” (Grayson,
1991, pp. 12-13).

From the reign of Ashurnasirpal II (883-859 B.C.E.): “At that time my
sovereignty, my dominion, (and) my power came forth at the command of
the great gods” (ibid., p. 239).

The Indo-Iranian formulaic heritage is illustrated by examples such as the
following.

In the Avesta x§aBra belongs to several deities, but especially to Ahura
Mazdi, as implicit in Y. 8.5:26

vasasca tii Ahura Mazda ustaca xsaésa
hauuangm damangm vaso apo vaso
uruuard vasé vispa vohii afacifra
xsaiiamnam asauuanam daiiata
axSaiiamnam druuantam

May you, Ahura Mazda, rule at will and
wish over your own creations. .

Put at will, o waters, at will, o plants, at
will, o all good things who *contain the
seed of Order, the follower of Order in
power, the follower of the Lie out of
power.2’

v

26 In the Gabas the ahuras are the bestowers of “power” (Y. 29.10): yiZom aéibiio ahura aogo
data a§a xsabramca auuat “You (all), o Ahuras, give to these (here) strength according to

Order, as well as that power.”

27 If the “power” belonged to the Lie, then (Y¢. 13.12) yeisi zi mé ndit tdaidit upastgm wyrd
aSaongm frauua$aiié noit mé ida djhat.tam pasu vira *ya sté saradangm vahista drujé aogara
drujo x$aBram drujo astuud aphu$ dghat “for, if the strong fravashis of the followers of
Order had not brought me support, then the cattle and men here would not have been mine,

i
i

|
|
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Among other deities bestowing power is Mifra, e.g., Yz, 10.16, 65:

yo vispahu karSuuohu mainiiauuo yazats | He, the deity who flies over all the

vazaite x$abro.da continents giving power.

y0 vabBo.dd yo x§a6ro.da yo pudré.dd yo | ... who gives herds, who gives power,

gaiio.dd yo hauuan'hé.dd yo who gives sons, who gives life, who gives

afauuasto.dda good living, who makes (men) followers
of Order.

In the Rigveda ksatrdm dha- is a frequent word combination (also djo
dha-; see Kellens-Pirart, III, 1991, p. 40). We may note the following
passage (RV 1.157.6):

dtho ha ksatram adhi dhattha ugrd, y6 | You two (ASvins) powerful ones bestow
vam havisman mdnasa daddsa the power on the libation-bearer who has
made offerings to you with his heart.

Schematically we have for the realization of this—relatively universal—
theme:

DEITY GIVE POWER TO WORSHIPER/TO KING
OPers.  Ahuramazda frabar- xSagam mana
Av. yazata (Mifra, etc.) da- xSaBram afauuan
RV Advins dha ksatram y6 havisman dadisa

3.1.6. THE SUCCESSION

Xerxes justifies his succession to the throne, before his (older) brothers, as
follows (XPf 28-32): Ddrayavaus$ pu¢d aniyaiciy dharta Auramazdam ava6a
kama dha Darayavaus haya mana pita pasa tanim mam mabistam akunaus
“Darius had other sons as well. Thus Ahuramazda willed it: Darius, my
father, made me greatest after himself.”

This is a Near Eastern literary topos found also in the inscriptions of
Esarhaddon (680-669): “I was (indeed) the(ir) youngest (brother) among
my elder brothers, (but) my own father, upon the command of Ashur, Sin,
Shamash, Bel and Nebo, the Ishtar of Nineveh (and) the Ishtar of Arbela, has
chosen me—in due form and in the presence [...] of all my brothers ...” (tr.
Oppenheim, in Pritchard, ed., 1955, p. 289).28

who are the best of species; the strength would have been the Lie’s, the power would
have been the Lie’s, the corporeal existence would have been the Lie’s.”
28 See also ed. Borger, 1956, p. 40; tr. Porter, 1993, p. 18.
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3.1.7. AHURAMAZDA’S SUPPORTIVE FUNCTION

A common theme in ancient literatures is that of the king/worshiper
‘obtaining the protection and support of Ahuramazda and the other gods as a
“boon” (yanam) for worshiping them correctly. This mutual relationship is
expressed in Old Persian in Darius’s boast that he prayed to Ahuramazda and
Ahurmazda gave him help (DB 1.54-55, 59-60):

pasava adam * Aurmazdam Then I prayed to Ahurmazda for help. )
patiyavahayaiy Auramazdamaiy Ahuramazda gave me support ... By the
upastam abara ... vasna Auramazdaha greatness of Ahurmazda I became king.

adam x$ayaOiya abavam

In Avestan the formula upastgm bar- is found in the prayer of Paruua, the
ship’s captain (Y. 5.62-63):29

upa usdgham upa.zbaiiat Araduuim At dawn he invoked Araduui Sura
Suargm Anahitam Araduui Siire Anahite Anahita: O Aroduui Stra Anahita,
mosu me *jasa [mss. jauua] auuaijhe quickly, come to my help! Bring me
niiram me bara upastam support now!

and in Y¢. 13.1:

mraot Ahuré Mazda Spitamai Ahura Mazda said to ZaraBustra the
ZaraOustrai Spitama:

aéuua te€ zauuara aojasca x'arané auuasca | I shall proclaim to you *exactly, o upright
rafnasca framrauua arazuud Spitama yat | Zarabustra, the power and strength, the
agaongm frauuafingm ... ya®a mé jasan | glory, the help and support

auuaijhe yaba mé baran upastam of the ... faiths of the orderly, so that they
may come to my help, that they may
bring me assistance.

In these Avestan passages we also have the extremely common formula
auuafhe jasa- “to come to (one’s) assistance,” with dative of person + final
dative, seen also in Y. 72.9 jasa mé auuanhe Mazda “Come to my help, o
(Ahura) Mazda!” or in the hymn to the water, Y. 68.9:

surunuiid no yasnam ahurane Ahurahe May you hear our worship, o lady of the
xSnuiid né yasnam ahurane Ahurahe Lord! May you take pleasure in our
worship, o lady of the Lord!

29 The formula upastqgm da- is used in Yt. 13.12, 17 (see n. to [3.1.8]).
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upa né yasnam ahisa aca né jamiia May you take a seat.at our worship! May
auuanhe as.yestica huiiestica you come to our help on account of (our)
hufrabaraitica zaoBrangm great, good worshiping and the good

offering of libations!

This formula is not found in Old Persian; however, the verb patiyavahayaiy
is a denominative, pati-ayah-ia- “ask for help,” from *auah-, Av. auuah-
and therefore implies exactly the same as the Avestan expression upa.zbaiia
... Jasa auuaphe, with which wé can also compare the Rigvedic formulas
dvase hva-/hi- and hava- “to invoke for help” (very frequent), cf. RV
2.29.1:

Srnvaté vo vdaruna mitra déva, bhadrdsya | Iinvoke you gods, Varuna and Mitra, for
vidvam dvase huve vah help as the listening ones, knowing your
blessing.

and dvase gam- in RV 8.54.3:

vdsavo rudra dvase na a gamain, May the Vasus, Rudras, come to our
chrnvantu marito hdvam help. Let the Maruts hear our
invocation.30

Similar—or identical—formulas are found in Near Eastern texts, where
“the idiom résit X alaku ‘to go to the aid of X,” with the deity as subject and
king as object, is common in the inscriptions of the Assyrian kings” (pointed
out by S. Cole) from Sargon II to Ashurbanipal, cf. from the reign of
Sennacherib (704-681 B.C.E.): “I prayed to AsSur, ... the gods, my helpers,
to conquer the mighty enemy, and they immediately heard my prayers.
They came to my aid” (ed. Luckenbill, 1924, p. 44 col. v 62-67; tr. S. Cole).

3.1.8. AHURAMAZDA’S REMUNERATIVE FUNCTION

In the Avestan examples above Ahurmazda’s support, as well as that of
other deities, is obtained as a reward for good and correct worship. The same
theme is found in DB 5.16-20 (= 32-36):

Auramazdam ayadaiy vasna I worshiped Ahuramazda. By the
Auramazdaha yaba mam kama ava@adis | greatness of Ahuramazda, as was my wish,
akunavam ... haya Auramazdam thus I did to them ... He who worships
yadataiy yanam avahaya ahatiy utd Ahuramazda, he will obtain a boon
Jivahaya uta martahaya both while alive and when dead.

with which cf. RV 1.24.11:

30 ¢f. v. 28.3 G moi rafadrai zauusng jasata “come to (my) invocations to my support.”
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tat tva yami bréhmand vdndamanas, tdd | That I ask you (Varuna), praising you

a Saste ydjamano havirbhih

PRODS OKTOR SKJZARVY

with (my) prayer; that the worshiping
one requests with (his) gifts of worship.

The theme of asking the deities for a boon is common both in Iran and
India. The typical Old Persian formula is seen in DPd 20-24 (with Schlerath,

1968):

aita adam yanam jadiyamiy
Auramazdam hada visaibis bagaibis
*aitamaiy *yanam Ahuramazda
dadatuv hada visaibis bagaibis

and the Avestan one in Y. 65.11-12:

apo yanam vo yasami mazdntam (am me
daiiata ... imat vé apé jaiSiiemi imat
zomo imat uruuard imat Ama§d Spanta
hux$aOra huddnho vaghauuasca vayp*hisca
vohungm dataro ...

imat vispe yazataghé yoi vafhazdd
asauuano

This I ask Ahuramazda as a boon
together with all the gods. May
Ahuramazda give me this as a boon
together with all the gods.

O waters, I ask you for a great boon—
give it to me! ... This request from
you, o waters, this, o earths, this, o
plants, this, o Beneficial Immortals of
good power, giving good gifts, (you)
good males and (you) good females,
givers of good things ...

this, o all beings worthy of worship,
who are givers of better things and
followers of Order.

In the Rigveda a great variety of verbs and nouns are used to express this

theme.

Note especially the use of yd-—etymologically related to ydna-

—corresponding to ydnam jadiya- and yanam jaidiia-/ydsa- (pointed out by

S. Jamison).

One further point to note in DPd 20-24 and Y. 65.11-12 is the typical for-
mula in which the prayer is addressed to the supreme deity, Ahura Mazda,

plus all the gods. Schematically:

IASK ABOON OF ADEITY/DEITIES AND/TOGETHER WITH
ALL (OTHER) GODS
OPers.  jadiya- ydnam Auramazdam hada visaibis bagaibis
Av. yasa- yanam apo ... vo
Jjaibiia- _imat Vo apo vispe yazatdnho
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DEITY/DEITIES ~ GIVE ME ABOON AND/TOGETHER WITH
ALL (OTHER) GODS
OPers. Auramazda dadatuv  -maiy  aita yanam hada visaibi§ bagaibis
Av. (apo) daiiata mé tom (yanam___imat vispe yazatdnho)

These formulas may be regarded as basic cautionary measures to guard
against the possibility that some god might have been insulted at being left
out and not having been invoked and thus might ruin the effect of the prayer,
as expressed explicitly in Y. 1.(20-21), 22:31

ratauud vispe mazista aiaum afahe
ratuuo yezi (6fa) vo diduuaésa ... a (te)
vo afjhe fraca stuiie ni (t€) vo vaédaiiemi
yezi (t€) vo afjhe auud.uriiraoda yat
yasnaheca vahmaheca

O all greatest Models! O Model of Order,
follower of Order, if I have made you
angry ... I confess this to you, I make it
known to you—if I have barred you from
this, the worship and the prayer.

3.1.9. PROTECTING THE KING’S RECORDS TO OBTAIN AHURAMAZDA’S
FAVOR

One of the most wide-spread concepts throughout both the Ancient Near
East and the Indo-Iranian world to be expressed in the literatures of these
peoples is that of the prayer for remuneration: long life and numerous and
strong descendants for the good and the reverse for the evil. This theme is
found frequently in the texts we are discussing, but in this case we are clearly
dealing with thoughts common to humanity in diverse places. The Old
Persian and Avestan formulas, however, may be historically related.

In the Old Persian inscriptions this kind of prayer is found in the context
of an exhortation by Darius to his successors to protect and make public the
records of the king’s deeds:32
DB 4.53-59:

niiram Quvam varnavatam taya mand Now believe that which I have done!

kartam ava6a karahaya radiy ma
apagaudaya yadiy imam hadugam naiy
apagaudaydhay karahayd 6ahay
Auramazdd Ouvam daustd biya utataiy
tauma vasiy biya uta dargam jiva ...
yadiy imdm hadugdam apagaudayahay naiy
Oahay karahaya Auramazdataiy janta biya
utataiy tauma ma biya

Thus do not hide it from the people! If
you do not hide this testimony (but) tell it
to the people, (then) may Ahuramazda be
your friend, and may you have much
family—and you shall live long. If you
do hide this testimony (and) do not tell it
to the people, may Ahuramazda smite

you, and may you have no family.

31 The aniyaha bagaha “other gods” are no doubt just all gods other than Ahuramazda without
specification. Differently Gershevitch, 1964, pp. 18, 35, and Boyce, II, 1982, p. 83 with n.

16.

32 On this theme in Sasanian Iran see Skjerve, 1985.
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DB 4.72-80:

yadiy imam dipim vaindhay imaiva
patikara naiydis vikanahay utataiy yava
tauma [ahatiy] paribarahadis Auramazda
Ouvam dausta biya

utataiy tauma vasiy biya uta dargam
Jiva uta taya kunavahay avataiy
Auramazda ucaram kunautuy ...

yadiy imam dipim imaiva patikara
vainahay vikandhadis utataly yava taumd
ahatiy naiydi§ paribarahay
Auramazdataiy jantd biya utataiy tauma
ma biya uta taya kunavahay avataiy
Auramazda nika™tuv

PRODS OKTOR SKIZERVY

If you see this inscription or these reliefs
and do not destroy them and as long as
you have family/strength®3 respect them,
(then) may Ahuramazda be your friend
and may you have much family—and
you shall live long.

And that which you do, that may
Ahuramazda make easy for you! If you
see this inscription or these reliefs and do
destroy them and as long as you have
family/strength do not respect them, (then)
may Ahuramazda smite you, and may
you have no family. And that which you
do, that may Ahuramazda destroy!

.

Among Near Eastern examples of prayers for descendants cf. from the .

reign of Nebuchadnezzar I, king of Babylon (604-562 B.C.E.): “O Ninmah,

... spread my seed out, make my descendants numerous, let my descendants ?
be blessed with children!” (Langdon-Zehnpfund, 1912, p. 85, my English

paraphrase).

In the Avesta the rewards are given by various deities to those who !
perform the correct rituals and worship, e.g., by the Waters (Y. 68.10-12):

Y6 vo apo vay*his yazdite ahuranis
Ahurahe ...

ahmdi tanuué druuatdtom ahmai
asngmcit frazaintim ahmai darayam
darayo.jitim daiiata vag*his apo ...

by the Haoma (Y. 9.19):
imam 6fgm paoirim yanam Haoma

Jaidiiemi diraoSa vahistom ahiim
afaongm ...

Whoever worships you, the waters, the
Ahurian ones belonging to Ahura (Mazda)
... to him give health of (his) body, to
him *noble offspring, to him, o good
waters, give longevity 34

This I ask you as the first favor, death-
averting haoma: the Best Being of the
followers of Order ...

33 [According to the Elamite, in this expression tauma is “strength,” i.e., < taurnan-. The other
taumas are either “family” < tauma- or “seed, offspring” < tauhman-.]
34 Literally “long longevity.” — Prayers for long life are common in the Avesta, see

Bartholomae, Air. Whb., cols. 694-5.
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imam 0fgm bitim yanam ... druuatatom
aijhdsa tanuuo

imam Ofqm Oritim yanam ... darayo.jitim
ustanahe

by Mi6ra (Y. 10.108):

ko mam yazaite k6 druZat ko huiiesti ko
duZiiesti ... kahmai dasngmcit frazaintim
us apara barazaifeni ...

Cf. RV 8.59.7:

indrdvaruna saumanasdm ddrptam, rayds
posam yajamanesu dhattam /

prajzfm pustim bhiitim asmasu dhattam,
dirgha yutv:f 1ya prd tiratam na éyuh

and RV 10.85.41, 45:
rayim ca putrams cadad, agnir ...

imdm rvém indra midhvah suputrzfm
subhdgam kynu dasasyam putran a

23

This I ask you as the second favor, ...:
health of this body.

This I ask you as the third favor, ...: long
life for (my) vital spirit.

Who shall worship me, who shall belie
me? Who with good worship, who with
bad? ... For whom shall I henceforth
exalt (his) *noble offspring?

O Indra and Varuna, bestow upon the
yajamanas sober-minded happiness,
growth of wealth!

Bestow upon us offspring, prosperity,
abundance! Stretch out our life for long
life!

Agni has given (me) both wealth and
sons ...
O remunerating Indra, give this one good

sons and a good share! Bestow on her ten
sons (and) make the husband the
eleventh!

dhehi pdtim ekdadasdam kypdhi

The theme of blessing for the protectors and restorers of the king’s records
but threats against their destroyers have Ancient Near Eastern predecessors,
cf.: i

From the reign of Esarhaddon: If a future ruler sees deterioration in his
predecessor’s work then “may he anoint the inscription with my name with
oil and bring it back to its place. Then the gods will hear his prayer; he will
have long life and increase his family” (Borger, 1956, p. 75, my English
paraphrase).36

From the reign of Naram-Sin “As for the one who removes this inscription

35 cf. ¥r. 10.28: aat ahmai nmdnai dadditi gsusca vg6pfa virangmca *yahmi [mss.: yahuua F1
(anticipating the following yahuua?); yahuué J10] x$nité bauuaiti upa aniid scindaiieiti
yahuua tbisto bauuaiti “Thus he (Mifra) gives herds of cow(s) and men to that house in
which he is satisfied. The others he breaks up, in which he is antagonized.”

36 A similar passage from the reign of Assurnasirpal II (883-859 B.C.E.) is seen in Grayson,
1991, p. 320.
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may the gods Samas and Lugalmarda tear out his foundation and destroy
his progeny!” (Frayne, 1993, p. 112); and the colophons from the library of
Assurbanipal contain such statements as the following: “He who trusts you
shall not come to shame, o king of gods, Assur! (But) whoever carries off
(these tablets) or writes his name next to (var. in place of) mine, him may
Assur and Ninlil angered and enraged topple and destroy his name and his
seed in the land!” (tr. after Hunger, 1968, p. 98 and passim).

In the Avesta it is the daéuuas who deprive humans of these same rewards,
cf. from the Ga@as (Y. 32.5):

you deceive the man of good livelihood
and immortality.37

cf. Y. 46.8:

paitiiaogat ta ahmai jasoit duuaésanha

.......

On the contrary, may (that) come with
hostility to him upon (his) body, (that) by
which one may keep him away from
good living.

The large-scale consequences of divine anger are seen, e.g., in Yr. 10.18:

yezi va dim aifi.druzaiti ... dajhaus va
daghupatis frasa upa.scandaiieiti Mifro
granté upa.tbisté uta nmanam uta visam
uta zantim uta daiiiam

and Yz. 10.108:

kahmai asngmcit frazaintim haOra jata
nijanani

But if one deceives him ... a land-lord of
the land, forthwith Mifra angered and
enraged breaks up both the home, house,
tribe, and land.

For whom shall I smite down here and
now (his) *noble offspring.

3.1.10. OBEDIENCE BY DAY AND NIGHT

A curious (coincidental?) parallel between Old Persian and Avestan is the
following one, which involves an expression for “day and night,” cf. DB
1.19-20 (and DB 1.23-24 quoted above [3.2.1]):

37 Kellens-Pirart, III, 1991, p. 84, compare RV 10.60.8 (= 9, 10) evd dadhara te mdno jivd’tave
nd mytydvé °tho aristdtataye “Thus has he upheld your mind for life—not for death but for
not being hurt.”
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mdﬂd bardaka aharta mana bajim They were my (faithful) subjects. They

abarana [taya]$am hacama aBahaya brought me tribute. What was said to

x$apava raucapativa ava akunavayartd | them by me by night or by day, that
they would do.

The theme itself is Near Eastern, cf.:

" From the reign of Nebuchadnezzar II: “I am prepared day and night to
revere the gods” (Langdon-Zehnpfund, 1912, p. 151, my English para-
phrase).

From the reign of Nabonidus: “Nabonidus ... who attends to the reverence
for the gods, who is untiring day and night” (ibid., p. 231, my English
praphrase).

The Avestan “parallel” is found in Y. 57.17 (to SraoSa “Obedience”):

yo vispais aiignca xsafnasca yiiisiieiti (Sraosa ...) who all days and nights
mazaniiaéibiié hada daéuuaéibiio battles with the Mazanian daéuuas.

What links the two Iranian passages is the theme of listening to the word
of God = sraosa- to ensure the maintenance of the (macro)cosmic order and
listening to the word of the king (see [3.2.1]) to ensure the maintenance of
the political (microcosmic) order.38

3.1.11. CROSSING RIVERS

One final remarkable theme common to Old Persian and Near Eastern
inscriptions but which also has an echo in Avestan involves stratagems for
crossing a river and contains the grammatical expression aniya- ... aniya- ~

Av. aniia- ... aniia- “some ... others.” The Old Persian version is found in
DB 1.85-87:

kara haya Nadintabairahaya Tigram The army that belonged to Nidintu-Bel
adaraya ... naviya aha pasava adam held the Tigris. It was navigable. Then I
karam maskauva avakanam aniyam loaded the army onto inflated hides.
usSabdrim akunavam aniyahaya asam Some of (the army) I mounted on camels,
franayam another (still) I brought horse(s) for.

and the Avestan one in Y. 5.78:

38 The expression “by night and by day” is otherwise quite common in Old Indic, cf. RV
1.98.2: sd no diva sd risdh patu ndktam “Let him protect us from harm day and night!” — As
J. Katz points out to me, the variation in case between the two members of the expression—
x$apa (gen. sing.) ~ rauca- (acc. sing.) pati; vispais aiign (instr. plur. for acc. plur.) ~ xSafnas
(gen. sing. or acc. plur.); and divd (instr. sing.) ~ ndktam (acc. sing.)—may be a stylistic
devise of Indo-Iranian age.
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aramaéstd aniid apo karanaot frasa aniid | Some of the waters she made stand still,
*fratacaiiat [mss. fratacat] huskam pasum | others she *made flow forward. She left a
raécaiiat taro vag*him Vitaghaitim dry ford over the good Vitan*haiti.

We also have anya- ... anya-3% in the description of the waves in the famous
“Vi§vamitra’s crossing of the rivers” (RV 3.33.2):

indresite prasavam bhiksamane, dcha Driven on by Indra, requesting (leave to)

samudrdam rathyéva yathah /
samarané drmibhih pinvamadne, anya vam
anyam dpy eti Subhre

gallop, you go to the sea like to chariot
steeds. Having joined with the waves,
swelling up, the one of you goes into the

other, o pretties!

Another paralle]l is seen in the composition of the Avestan and Rigvedic
passages. Vistauru applies a “truth utterance,” describing his battle against the
daéuua-worshipers, to command Aroduul Stira Anahita to help him cross the

river (Yt. 5.76-77):

tam yazata Vistauru$ yé Naotairiigno upa
apam ygm Vitag'haitim arazuxéat paiti
vacanhat uiti vacsbis aojano

ta ba asa ta arsuxda Araduui Siire
Andhite yat mé auuauuat
daéuuaiiasnangm nijatam yaOa sarama
varsangm barami

aat mé tim Araduui Siire Anahite huSkam
pasum raécaiia taro van*him Vitag*haitim

Vistauru the Naotarid worshiped her by
the water Vitar'haiti with speech correctly
spoken, saying the following words:

By that Order, by that correctly spoken
(word), o Araduui Sira Anahita, that ‘I
have smashed down as many demon-
worshipers as I carry hairs on the head,’

so leave for me, you, o Araduui Stara
Anahita, a dry ford over the good
Vitan‘haiti!

Similarly, in the Rigvedic hymn, Visvamitra and the rivers engage in a brief
exchange, recalling Indra’s heroic smashing of Vrytra and release of the
waters. Then the rivers add, RV 3.33.8

Do not forget this word, o praise-singer,
that future generations may hear it from
you!

etdd vdco jaritar m(fpi mystha, a yat te
ghosan ittara yugani

but the actual crossing is not mentioned until strophes 9-10:

39 Kindly pointed out to me by J. Katz. On the formula see Jamison apud Watkins, 1994, chap.
29 n. 11.
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ni ;ﬁ namadhvam bhdvata supdré, Bend down, o rivers, become easy to
adhoaksih sindhavah srotydbhih // cross, with (your) currents (passing) below
G te k@ro Srnavama vdcamsi, yaydtha the axles!

dirdd dnasa rdthena We will listen to your words, o herald.

You have come from afar with ... chariot.

Darius is here, as always, campa’igning against a follower of the Lie, whom
he will—like Vistauru and Indra—smash with the assistance of Ahuramazda.

The description of overcoming natural obstacles (usually mountains) during
campaigns by clever stratagems—specifically rivers—is common in the Ancient
Near East, cf.:

From the reign of Ashurnasirpal II: “I crossed the Euphrates at the city
Haridu by means of the boats which I had made, (and on) rafts (made of
inflated) goatskins which had moved along the road simultaneously (with the
army)” (after Grayson, 1991, p. 214).

Cf. also from the reign of Tiglath-pileser I, king of Assyria (1114-1076
B.C.E.): “In the high mountains, which thrust up like pointed daggers and
which were impassable for my chariots, I put the chariots on (the soldiers’)
necks (and thereby) passed through the difficult mountain range” (ibid., p.
18).

I am not suggesting that the common grammatical form anya- ... anya- is an
inherited poetic formula in these examples, but that its use by Darius may
have been prompted by its occurrence in the inherited theme of stratagems
for crossing rivers present in contemporary oral literary tradition; thus,
Darius’s description incorporates a Near Eastern literary topos but employs
literary devices of Indo-Iranian date.3?

3.2. INHERITED THEMES

While the preceding section contained examples of Near Eastern themes
expressed using Indo-Iranian forms, in the following section I have gathered
examples of themes that are probably of proto-Iranian or Indo-Iranian date.
Some of these are of general nature, however, and might perhaps also be
included in the preceding group (e.g., [3.2.1]).

3.2.1. THE LAW OF AHURAMAZDA AND THE KING

The king’s various functions are common themes in the inscriptions. He
has to protect the land, he has to ensure that the land remains stable, that his
people abide by the Law (data-, lit. “that which has been set down”), and
especially that they treat each other according to the Law (DB 1.23-24):

4 Cyrus’s expedition against the Massagetae may have been undertaken in the same spirit.
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ima dahgyava tayana mana data
apariyaya yabasam hacama abahaya .
avala akunavaya’ta

DNa 16-22:

ima dahayava taya adam agarbayam ...
tayasam hacama abahya ava akunava
datam taya mana avadis adaraiya

PRODS OKTOR SKJARVY

These lands which behaved according to
the Law that was mine, as I told them,
thus they would do.

These lands which I seized ... whatever
they were told by me, that they did. The
law that was mine, that held them.

If people abide by the Law of Ahuramazda they obtain good recompense
in life and death (XPh 46-56; cf. DB 5.16-20 = 32-36 cited in [3.1.8]):

tuva ka haya apara yadi-maniydiy Siyata
ahaniy jiva uta marta artava ahaniy
avana data paridiy taya Auramazda
niyastaya ...

martiya haya avana data pariyaita taya
Auramazda nistaya uta Auramazdam
yadataiy artaca barzmaniy hauv utd jiva
Siydta bavatiy uta marta artava bavatiy

You who in the future if you think: Let
me be both happy (while) alive and
blessed (when) dead! (then) behave
according to that Law which
Ahuramazda established ...

The man who behaves according to
that Law which Ahuramazda
established and worships Ahuramazda
according to the Order in the high(est), he
becomes both happy (while) alive.and
blessed (when) dead.

The importance of honoring the Law of Ahura Mazda is implied in the

Mihr yast (Yt. 10.139):

noit x$nauuaiieiti Ahuram Mazdgm ... yo
Mazdam taro maniiete ... taro datomca
Rasnumca arstatomcea fradat.gaébgm
varadat.gaé@qm

He does not satisfy Ahura Mazda ...
whoever despises (Ahura) Mazda ... and
(his) Law and RaSnu and world-
furthering, world-increasing righteousness.

The concept of the “Law” is not prominent in the Avesta, but if we look at
the “contents” of the Law of Ahuramazda as expressed implicitly in DB 4.61-
69, we find several parallels with Yr. 10.139:

Batiy Darayavaus xsayabiya
avahayaradimaiy Auramazda upastam
abara ...

upariy arstam upariyayam naiy
Skau@im naiy tunuvatam ziira
akunavam

Thus says King Darius: on account of the
following Ahuramazda brought me
support ...

I abided in rectitude. 1did no
injustice to either wealthy or poor.
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Even though the passages themselves are not parallel, there are several
lexical echoes between them: Because Darius abides (upariyay-) in rectitude
(upariy arstam) and does no injustice (zitra®*) Ahura Mazda brings him sup-
port, and because men abide (pariyay-) by the king’s Law, the land is at
peace. In the Avestan text, in order for Mifra to benefit them, men are
enjoined not to despise Ahura Mazda, Rasnu, or rectitude (ar§tdt-), which is
needed for the world to prosper. Note here that ra$nu- is from raz-
“straight,” the opposite of zitrah-, literally “crooked.” These concepts are
closely connected with that of the “straight path,” on which see [3.4.5].

3.2.2. AHURAMAZDA’S PROTECTIVE FUNCTION

Once Ahuramazda has made the king what he is, it becomes his duty to
protect and support him. These functions are seen in two contexts: first, in
prayers to Ahuramazda to protect the king, his land, and his work, and,
second, in the mutual give-and-take relationship between god and king, in
which the god, in return for the king’s fidelity as worshiper, assists him in
overcoming his enemies. The theme is also Near Eastern, and the sentiment is
clearly universal.

The inscriptions contain several prayers for the protection of the land in
combination with prayers for the protection of the king’s work and prayers
for the protection against evil.4!

Protection of the king’s realm/land and his work is seen in XPa 18-20:

mam Auramazda patuv utamaiy May Ahuramazda protect me and my
xsagam uta taya mana kartam utd realm and that which I have done, and
tayamaiy pica kartam avasciy Auramazda | that which my father has done, that too
patuv may Ahuramazda protect.

and A3Pa 24-26:

mam Auramazda utd Mi6ra baga patuv | May Ahuramazda and Mibra the god
uta imam DHyaum uta taya mam karta | protect me, this land, and that which I
have made.

See also below on “protecting the land from evil.”
Protection of the land or the Aryan land is seen in the Avesta, cf. Y.
10.78:

41 In these formulas deities other than Ahura Mazda are not mentioned by name before the
inscriptions of Artaxerxes.
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tiim *t4 dafhuué? nipahi *yd You protect those lands which establish
hubaraitim *yataiieinti*3 Mifrahe good treatment of Mifra who provides
Vouru.gaoiiaotois wide grazing grounds.

and Yr. 19.69:

tat asti kauuaém x*arané Oralram That is the Glory of the poets: protection
airifangm daXiiungm gsusca of the Aryan lands and the five kinds of
*pancé.hiiaiid [mss. °iiai] auuaijhe cattle for help to the men who follow
nargm a§aongm daénaiidsca Order and to the Mazdayasnian Religion.
mazdaiiasnois

Note the combination of nipd- and vyjana- in RV 1.73.2 and that in Old
Persian vardana is a smaller unit of a dahayu:

devé nd ydh savitd satydmanma krdatva He whose prayers come true protects, like
nipati vyjanani visva god Savitar, by his kratu all the vrjanas.

Schematically we have:

DIVINITY PROTECT  (KING) THELAND (KINGS’ WORK)
OPers.  Auramazda pa- -maiy xSaga- taya mana kartam
Auramazda, pa- “me” imam DHyaum  taya mam karta
Mi6ra baga
Av. Mi6ra ni-pa- daghu-
kauuaém x‘arané Orabram airiiangm_daxiiungm

Protection of the land from harm is seen in DPd 13-18:

mand Auramazda upastam baratuv May Ahuramazda together with all the

hada visaibi$ bagaibis uta imam gods bring me support! And may

dahayaum Auramazda patuv haca Ahuramazda protect this land from the

haindyd haca dusiyard haca draugd (enemy) army, from bad seasons, and from
the Lie!

and in DNa 51-53:44

42 The substitution in the mss. of the ending -uuo for the acc. plur. ending -u$ is seen also in
V. 2.8, 9 nait ... gatuuo vindan “they did not find places.”

43 F1 has ta dafjh (a superscript) uué ... ya hubaraitim yataiieiti. The text looks corrupt.

44 Also A2Sa 5-6: AM Anahata uta Mifra mam patuv [hacad] vispa gasta “May Ahuramazda,
Anahita, and Mifra protect me from all evil!” (Steve, 1987, p. 90).
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*mam Auramazda patuv haca * gasta
utamaiy vi@am utda imam dahayaum

May Ahuramazda protect me from evil,

as well as my house and my land!

In the Avesta the protection against evil granted by Ahura Mazda and
other deities is frequently mentioned, e.g., in the Srésbaz 3:

pata né thisiiantat pairi Mazdisca
ArmaitiSca Spantaca

Protect us from evil, o (Ahura) Mazda
and Sponta Armaiti!”

with which cf., e.g., RV 10.42 (43, 44).11:45

bfhaspdtir nah pari patu pascad,
utdttarasmad ddharad aghayoh

Let Brhaspati protect us from the evil-
minded one, from behind, from above,
from below!

A long series of variations on the “protection” theme is found in Y. 58.2,

5:

tat N nam3 nipatd pairi daéuudatca
thaésaghat magiiaatca ahmai namaighé
auuaédaiiamaidé gaéOdsca tanuuasca
nipataiiaéca nisapharataiiaéca
haraOraica aifiiaxstraica ...

ya6a n3 data Ama§a Spanta aba ni
Orazdim Orazdum nd vaphauuo
Orazdiim n3 vap*his Orazdiim ns Amoasa
Spanta huxSa6ra huddagho

naécim tom aniiam yusmat vaeda asa aba
nd Orazdiam

With reference to “(other) gods”
4.55.7):

devair no devy dditir ni patu devis
trata tra yyatam dprayuchan

Schematically we have:

Let this reverence protect us (both) from
the evil demon and man. We make our
living beings and bodies known to (this)
reverence for (their) protection,
watching, guard, and overseeing ...

As you have made us, o Beneficial
Immortals, thus protect us. Protect us, o
good males, protect us, o good females!
Protect us, o Beneficial Immortals with
good power, giving good gifts! I know
none other than you, so protect us!

as in DPd just cited, cf. RV 1.106.7 (=

Let the goddess Aditi protect us
together with the (other) gods! Let the
god protector protect (us) constantly!

45 Cf. also Yt. 13.146 td no @zahucit hato Oraiiente aifi.darstais auusbis “They protect us even
in (dire) straits with visible (acts of) aid”; and RV 7.1.15 séd agnir yé vanusyaté nipdti
sameddhdram dmhasa uru;yét “He is Agni, who protects (us) from him who envies (us), who
shall deliver him who lights the fire from straits.”
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DIVINITY PROTECT  KING/WORSHIPER/ FROM EVIL ﬁ :

THE LAND
N . dahayu- “from 3 scourges”

OPers.  Auramazda pa- vif- + dahayu- haca gasta

AM, Anahata, Mi6ra pa- “me” *haca vispd gasta
Av. Mazda, pairi-pa- “us” thisiiantat

Armaiti Spanta

our reverence ni-pa- “us” thaéSanhat
RV brhaspati- pdri pa- “us” aghaydh

3.2.3. THE KING’S PROTECTIVE FUNCTION

The primary duty of the king is to protect his land against internal and
external enemies, as in DB 2.34-36:

avadda hamaranam akunava” Auramazda- | There they did battle. Ahuramazda bore
maiy upastam abara vasnd Auramazddha | me support. By the greatness of

kara haya mana avam kdram tayam
hamiciyam aja vasiy

Ahuramazdad my army smote that army,
which was rebellious, strongly.

and Yr. 17.12:

taxmam Staotdram vazanti asu.aspam
darazi.raBam ... paskat hamoraGom
Jantaram

(Their horses) convey the brave praiser
with fast horses, with solid chariot ... who
smites the opponent from behind.

Note that both formulas contain the elements hamar- + jan-. Schematically
we have:

THE FAITHFUL  INBATTLE SMITE
Av. staotar- Jantar-

OPPONENTS
hamoaraba-
avam kdaram tayam hamigiyam

OPers. kdra haya mana _hamaranam kar- aja

Another point of interest here is the variant of the Indo-European formula
hero slay adversary, on which see Watkins (1994, passim).

By protecting the land the king guarantees long-lasting peace (DPe 22-
24):

yadiy kara Pdrsa pata ahatiy haya
*duvaiStam Siyatis axsatd hauvciy aura
nir(a)satiy abiy imam viGam

If the Persian people are protected, (then)
the longest-lasting unbroken peace will
descend upon this house.

In the Avesta the gods give peace to the land and strength to its ruler—as in
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Darius’s inscription—presumably to make him able to protect his land (Y.
16.19 to Cista):

yam yazata sasta daghsu$ dajhupaitis
axsti isomné daghauue amam isomné
tanuiie

whom the ruler of the land, the lord of the
land worshiped seeking peace for his
land and strength for his body.

3.2.4. MAGICIANS AND SORCERERS

Among the agents of Evil are magicians and sorcerers, who are bent upon
destroying the work of Order. These are frequently mentioned and
proscribed in the Avesta, and precautions are taken against their activities in
the building inscription of Artaxerxes II at Susa (A2Sa 5-6; Steve, 1987, p.

90):

AM Anahata uta Mi6ra mam pantuv
[haca] vispa gasta utd imam taya akuna
ma yatum ma kayada vi[x x xJitu[v]

May Ahurmazda, Anahita, and Mifra
protect me from all evil. And may no
magician or sorcerer *destroy this which
1 made!

Their destruction of the land is seen in Yz. 10.2:

marancaite *vispgm [mss. vispangm)
daphaom mairiio mi6ro.druxs Spitama
yaba satam kaiiabangm auuauuat
afauua jacit

The rogue who is false to the treaty, o
Spitama, destroys the *whole land like a
hundred magicians; so much does he
smite the righteous.

Cosmic destruction by magicians and sorcerers is seen in Y. 61.1-3:

Ahunamca Vairim fraésiiamahi antaraca
zqm antaraca asmanam ... hamistaiiaéca
nizbarataiiaéca Angrahe Mainiisus ...
hamistaiiaéca niZbarataiiaéca
kaiiabanamca ... yatumatamca

in Yt. 8.44:

Tistrim yazamaide ... yim noit morayante
Apro Mainiiu$ néit yatauuo magiiangm
naééa vispe habra daéuua

We set in motion the Ahuna Vairiia
between heaven and earth ... for the
discomfiture and removal of the Evil
Spirit ... for the discomfiture and removal
of sorcerers ... and magicians.

We worship Tistriia ... whom neither the
Evil Spirit destroys nor the sorcerers
among men, nor all the daéuuas together.



